However, the prestige of a name was not all that the C.W.C. expected from its patrons; generous funding was vital to the successful launch of the club.18 Although the club in its initial phases was successful in raising money, the success was transient. As the sense of crisis waned the club had no alternative but gently and persistently to milk the Guinness connexion. The failure of those 'for whom we are assisting to do battle' to come up with financial support was a disappointment to the club.19 As has been observed for the Ulster Unionists, while the masses provided the muscle in resisting home rule, the rich, it was assumed, would supply the hard cash.20
The equation of party with religion was assumed by the C.W.C., and it never subscribed to the notion that the union was an issue that transcended sectarian boundaries. Members remained highly suspicious of Catholics, though this was a low-intensity political sensitivity about 'Catholics' in the abstract and often broke down in social contexts. The constitution of the C.W.C. limited membership to 'Protestant men of good character holding constitutional and Conservative opinion'.21 Candidates for membership had to be proposed and seconded by members. Their names, addresses and occupations were posted on the club noticeboard. Objections to proposed members were almost entirely on the grounds of their being Catholics and were carefully investigated.22 However, the very frequency of this sort of objection suggests that though members did not want Catholics to join, they were often unaware of the religious affiliation of workmates or neighbours they had proposed as members. Catholics did frequent the club, and though this was objected to, the constant recurrence of complaints about Catholics at the bar, the lotto games and the dances indicated that Catholics continued to frequent these occasions despite the complaints. 23 The most pressing need and interest of the Protestant working class in late nineteenth-century Dublin was employment. Within six months of the organisation of the C.W.C. a register had been opened for 'Conservative workingmen who are out of employment' and a meeting with both the Conservative Club and the Constitutional Club was demanded to present the views of the club on the matter.24 16Martin Pugh, The Tories and the people, 1880 -1935 (Oxford, 1985 Unemployment remained an issue, and complaints about Protestant contractors employing Catholics were frequently made by members.25 The club itself always patronised 'Protestant houses' for its own supplies.26 Dublin's Protestant working class as organised by the C.W.C. was naturally conservative, that is it readily accepted a conservative historical perspective which saw social conflict as artificially stimulated and unnecessary.27 It also shared a deep suspicion of the motives and intentions of political opponents. The firm hand of Balfour which stayed 'murder, moonlight, boycotting and every species of disorder and outrage', together with his generous employment projects for the west, were contrasted with the 'wild and illusory language which the people of Ireland were accustomed to hear from those self-dubbed patriots the so-called "Nationalist" agitators'.28 By the end of 1883 the C.W.C. had 318 members organised by a management committee and a political committee whose role was to 'keep a strict watch over all political matters, organise ward committees and generally look after parliamentary, municipal and poor law elections and secure the franchise for all Conservatives entitled thereto'.29 In this the C.W.C. was part of the Conservative response, in an era of franchise reform, to the task of identifying and mobilising Tory voters in the whole of the United Kingdom.30 The C.W.C. was, however, also a continuation in a tradition of popular Protestant organisation in Dublin city, a key area for maintaining the viability and integrity of Protestant opinion outside Ulster. The great festival of popular Toryism, Primrose Day, was celebrated by smoking concerts at which members performed a turn in a programme that featured sentimental parlour ballads and patriotic music-hall songs.37 The summer season of social activities had as its high point a day excursion by chartered train or charabanc to a country estate. On the first excursion a party of four hundred adults and fifty children travelled to the demesne of Lord Cloncurry at Lyons Hazelhatch in Newcastle, County Dublin. A pleasant day was passed in athletic competition and in viewing the estate under the guidance of the land steward. Such days were intended to challenge the nationalist characterisation of the gentry as absentee and profligate rackrenters.38 Although the 1886 excursion at the height of the first home rule crisis was particularly successful, later excursions suffered from declining interest and occasionally had to be cancelled owing to low numbers.39 The realisation that the working class, far from being the revolutionary class, could be conservative and even reactionary, has resulted in the concept of the 'labour aristocracy'. According to this concept, some skilled workers, the natural leaders of a working-class movement, were neutralised by a marginal economic privilege and identified with capital rather than with labour.43 The labour aristocracy adopted an ideology of respectability which emphasised sobriety, thrift and selfreliance, and, as the superior section of the working class, dominated the cooperatives, benefit societies and workmen's clubs.44 This concept has been applied in Ireland to explain the rejection of revolutionary nationalism in favour of reactionary Unionism by the Protestant working class.45 The skilled working-class and lower middle-class profile of the Protestant population of Dublin and of the membership of the C.W.C., along with the expectation that the club, as a political organisation, would attract articulate and self-consciously 'Protestant' workingmen, would strongly suggest that the Protestant working class of Dublin and of the C.W.C. would be of a sturdy bowler-hatted respectability. However, the Protestant workingmen of the club, while showing traits of respectability, were definitely a 'rough' working class. The club itself always insisted that it was a working-class club and dependent on the prosperity of workingmen for its success. acumen and ability in managing money, virtues particularly associated with respectability, were markedly lacking in the running of the club. Discrepancies in accounts had emerged within a couple of years.47 Although these recurring financial crises were occasionally, as in 1900, a result of dishonesty, they were more often a result of incompetence.48 The most common cause of financial crises was the house steward supplying members with drink 'on the slate'. The dismissal of such a house steward was, not surprisingly, unpopular with the members.49 One mark of respectability in the working class was an abhorrence of gambling and drink. Gambling, however, was common in the C.W.C. As well as a weekly lotto, the club regularly ran profitable sweepstakes on horse-races, an illegal practice which brought them under police notice.50
The club did, however, function as a mutual aid and benefit society (albeit informally), one hallmark of sturdy self-sufficiency in working-class organisations. The frequency of benefit demands on the club underlines the insecurity of the working classes and the catastrophic consequences of unemployment and sudden death for even the Protestant working class, supposedly the most skilled and secure.5' Members who could not meet the expense of sudden death in their family turned to the club for assistance.52 The widows and children of deceased members were a frequent focus of aid. Usually a member of the management committee raised a collection from members, though sometimes money was paid direct from club funds.53 Unemployment was another source of distress and demands for aid. Members out of work were excused their annual subscription, and if the club were organising a special event, they were also then excused payment.54 Even unruly members were given assistance during periods of unemployment.55 Where possible, any work to be done on the premises was given to out-of-work members.56 Even when one member pocketed the bagatelle table funds and then looked for further assistance to tide him over a continuing period of unemployment, he was helped.57 Emigrating members were given a gratuity on departure.58
The mutual assistance the club provided illustrates a strong sense of social solidarity which was non-judgemental: even the reprobate were helped. The club never approached its patrons in these matters and displayed a self-reliance which could be accounted 'respectable'. However, the very spontaneity and disorganised aspect of the assistance suggests not so much a 'respectable' insurance as a 'rough' loyalty and camaraderie. For Irish Protestantism, and in the ethos of the lower middle classes, the great symbol of the unregenerate life was drink. The annual accounts published in the C.W.C. reports and the weekly account that has survived for the period 1898-1900 show bar receipts at the turn of the century running at about £15 a week, between £700 and £800 a year. This indicated a considerable quantity of alcohol, somewhere between 900 and 1,800 pint bottles of stout per week or equivalent, reckoning a bottle at between 2d. and 4d. This made the club a particular target of the Church of Ireland Temperance Society, which in 1888 decided, in addition to its campaign for Sunday closing, to extend the campaign for temperance to the working classes.59 The club at first ignored a resolution of censure against it which had been passed by the Dublin, Glendalough and Kildare branch of the Temperance Society, but, worried by the publicity the resolution attracted, looked to Paul Askin, a club patron and a justice of the peace, to refute the 'false and malicious charges'.60 The club was again attacked by the Rev. Professor Joseph Allen Galbraith in 1889 and later became a particular target of the Rev. Gilbert Mahaffy, a member of the Representative Church Body and the Dublin diocesan synod and a strong temperance campaigner.61
Dublin Protestantism was evangelical, and a Protestant drinking club that remained open on Good Friday and Easter Sunday and every Sunday of the year was an extreme provocation.62 Disorderly conduct outside the pub was frowned upon, particularly if it attracted the attention of the police.63 Within the club, however, disorderly conduct, often with violence, was common and took up most of the time of the weekly management committee meetings. In an effort to prevent members 'taking the law into their own hands', all complaints were investigated. As a result, the minutes of these meetings are filled with graphic accounts of fights and disagreements.
In November 1887 six members, including the vice-chairman, Thomas May, were expelled after a riot in the club.64 Fights and punishments on this scale were rare, however. Expulsion was also rare and usually only followed particularly serious aggression. Thus Christopher Burgess, who had served on previous management committees, was expelled for using 'very obscene and filthy language' and throwing a tumbler at another member in the bar.65 An apology and a gesture of contrition were all that was usually demanded, though if none were forthcoming, a suspension of membership was usual. Thus, in a four-cornered fight in the bar in 1901, three of the belligerents were contrite and no further action was taken, but the fourth, a Mr Martin, said he would do the same again and 'would drive any man's head through the window who should interfere with him', and got a suspension for his persistence. and sparked off serious fights.67 The usual course was a warning from the committee to be of good conduct, so unless they were especially dangerous individuals whom it was seen fit to expel altogether from the club, the same 'hard cases' recur frequently. William Dobbs, an officer of the club, a political activist and the man who vehemently opposed any contact with Catholic clubs, was a persistent offender, though his aggression was usually verbal.68 Another was Mr Purdie, who was reprimanded for attacking the house steward, cheating at cards, bad language, calling an English member 'a bloody English scut', molesting the house steward's wife 'in the absence of her husband', and calling the management committee 'a lot of swindlers', all within a fourteen-month period.69 The aggression and hard drinking run counter to the ambitions of the club for 'mental and moral improvement and rational recreation'. While the C.W.C. was often 'respectable' in its rhetoric, the members must be placed at the 'rough' end of the spectrum, and this roughness and volatility they carried into their politics. for East Down, spoke on the home rule crisis: 'We Unionists stand upon our ground but do resolve by the blessing of God rather to go out to meet our fate than to await it' -a theme calculated to set loyalist hearts alight.82
III
The functions of constituency political organisations were raising finances, maintaining the electoral register, and the selection and running of election candidates. The Dublin C.W.C. was formed very much with registration work as its primary function, though it did later demand some part in the selection and running Because the standard history of Irish Unionism by Patrick Buckland is in two thematic volumes, Irish Unionism has been treated as two distinct and different entities, northern and southern. In fact Irish Unionism north and south was qualitatively similar, and the difference that emerged in 1912 was a result of differences in the strength of their respective working classes. The Protestant working class of Belfast, an industrial proletariat, was capable of organising a mass movement of resistance to home rule which became the core of northern Unionism. The Dublin Protestant working class, however, was the remnant of an artisanate loosely organised and dispersed in their workplaces. The core of Dublin Unionism constituted the middle classes of the comfortable and respectable suburbs, who effectively eclipsed the militant Protestantism of the loyalist working classes, and for whom Protestantism was a retreat into social exclusiveness. The Protestant middle classes had indeed much to be grateful for. The 'Bolshevik' Sinn Fdiners had been defeated, Ireland was still a royal dominion, and loss of privilege was cushioned by a regime that respected property.
